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Section I 


Information Regarding the Original Message and its Composition Of the 
Language Widespread During the Era of Jesus: 


That the divine message should be conveyed in the language that is commonly used 
and understood by the people for whom it is intended is a rationally taken-for-granted 
matter. As to the reception of the same message, directly from Allah Himself, by the 
messenger, it is an extraordinary feat which has nothing to do with the ordinary order 
of things. Allah reveals His Message to the Apostle through angels. Some of the 
messengers, however, did not need such intervention on the part of the angels, for they 
received their divine message directly, from behind a veil. In all cases, it is a generally 
accepted fact that the divine message is designed to guide people to the straight path. 
It is essential, therefore, that it be conveyed to them in a language that they perfectly 
understand(1). 


As an apostle, Jesus was required not only to transmit the divine message, but also to 
do so in a language with which people were conversant. What was the language of 


Jesus, then? Did he address his flock in Aramaic ? Did he master Greek, and did he 


know Latin? 


Many Christian researchers raised these questions, notably during the first half of the 
Twentieth Century, which coincided with considerable advances made in the field of 
Biblical Studies. By posing such questions, researchers sought to assess the impact that 
Jesus had on the Palestinian population of the epoch, and to determine whether or not 
the sacred Scriptures could be attributed to him. How could the researchers not raise 
these questions regarding the New Testament written in Greek, when Jesus preached in 
Aramaic? And how could we consent to the idea that the New Testament was written in 
Greek, when we do know that the mission of Jesus was not “to undermine the Law, but 
rather to complete it and bring it to fruition.” More explicitly, Jesus was sent to follow in 
the footsteps of Israelite Prophets, within a specific context, that of the Old Testament, 
which was written in Hebrew, while it drew heavily on Aramaic. How can we deal with 
all of these questions when we know, through history books, that during the times of 
Jesus (PBBUH), Palestine was under Roman control which was to continue for a long 
time still, and that Latin was bound to be the language spoken by the majority of 
people? 


Researchers are agreed that during the era of Jesus (PBBUH), Palestine was 
cosmopolitan. It constituted a real mosaic of peoples who, to varying degrees, excelled 
in the use of Hebrew, Aramaic (in its diverse dialects), Greek, and Latin. Nevertheless, 
when it comes to setting the geographical limits of each of these languages, along with 
their specific features and the extent of their mutual influences, the same researchers 


do not seem to come to any agreement. 


The thesis which postulates that Jesus (PBBUH) actually spoke Greek, and that he 
undoubtedly conveyed his message to people in that language is not new. It was 
defended by Vossius in the 17th Century, Diolati in the 18th Century, Paul Heinrich and 
Hug in the 19th Century. The fact that Palestine was then under Greek domination lent 
further support to the claims made by these authors. However, in a book devoted to the 
issue of the language utilized by Jesus, Diez Macho has invalidated their thesis. 


The controversy over this point was resumed when W. Argyle asserted that Jesus spoke 
Greek while the people around him were conversant with Aramaic(2). Researchers, such 
as J.K. Russel, seconded such a view; others, (namely, Draper, Wilson, and R. Mel), 
rejected it on various grounds(3). However, all researchers, without exception, 
recognize that the Hellenic influence on Palestine during the era of Jesus was 
considerable. The consensus among scholars regarding this point stems from the fact 
that a great number of documents and graffiti in Greek were unearthed. Likewise, 
fragments of documents recovered in the region of the Dead Sea were originally written 
in Greek. Such Hellenic influence may also be observed in Rabbinical literature, and in 


Greek translations of the Torah, notably those undertaken during the 2nd Century of 


the Christian era. 


Furthermore, the studies undertaken by S. Lieberman, G. Zuntz, J.J. Milik, E.R 
Goodenough, Gundry, J.N Sevenster, and D. Sperber have pointed out the various 
aspects of Hellenic influence on Palestine during that epoch, and have, thereby, 
contributed to determining the extent of its expansion in the region. It should be noted 
here that Judaism did combat the predominance of the Hellenic culture in some regions 
of Palestine, and that urban areas were more Hellenistic, as it were, than rural areas. 
The situation was to change after the Bar Kocheba uprising (in the year 135 of the 


Christian era) when Hellenic and Roman influences became threatening(4). 


As has been often stated, Latin was the language of the dominant colonizers: the 
administration officially made use of Roman,(5) as evidenced by the traces found on 
some scripts, by the capital of the columns of public buildings, and by the papyrus 
manuscripts discovered in the region of the Dead Sea. The influence of Latin on Hebrew 
was evident, above all, in questions of primordial importance. As to Aramaic, nobody 
questions its propagation throughout the Syrian-Palestinian region, starting from the 
first half of the First Millenium before Jesus Christ. Its expansion as a Lingua Franca 
continued up until the 7th Century of the Christian era. 


Between 720 and 500 BC, the inhabitants of Palestine substituted Aramaic to Hebrew. 
The fact that Jesus knew Aramaic, that his contemporaries communicated in Aramaic, 
and that Christianity was disseminated throughout Palestine, in Syria, and in 
Mesopotamia in Aramaic, were well-known facts among the Teachers of the (Mosaic) 


Law, or, at least, common among them. 


According to A. Meyer, Aramaic was indeed the language used by Jesus. In fact, a 
considerable portion of the works relative to his mission were written, first, in that 


language, and, thereafter, translated into other languages(6). 


There are researchers who contend that Aramaic was spread among the popular classes 
during the time of Jesus, and that the latter, as did other messengers,(7) actually 
utilized this language throughout his life. Other researchers argue that Aramaic was 
being substituted for Hebrew, as early as the beginning of the Hellenic era(8) Still other 
researchers postulate that Aramaic was disintegrating into numerous dialects. As a 
result of this process, distinction may be made between primitive Aramaic, which, 
according to G.Y Kutscher, was used in some writings discovered in Jerusalem and the 
region of the Dead Sea, and the belated Aramaic, which was subdivided into Sumerian 


Aramaic and Palestinian-Christian Aramaic. 


The Aramaic of Galilee assumes particular significance among the belated Aramaic 
dialects. It is in this dialect that the Aramaic parts of the Palestinian Talmud were 


written. The Torah was translated into this dialect which was also the linguistic medium 
utilized in the composition of the “Midrashim”. Broadly speaking, the Palestinian 
Aramaic may be considered as being the closest linguistic medium to the one used to 
record the “Good News Text”, which was conveyed to Jesus (PBBUH) by Allah. 


Other researchers, like H. Birkeland, believe that, during the times of Jesus, popular 
circles in Palestine spoke Hebrew, but this Hebrew was not necessarily the variety used 
by the Rabbis. It was rather a popular dialect which had evolved in contact with the 
Hebrew of the Torah. This view, however, was severely criticized by many authors(9). 
As to Rabbinical Hebrew, it first spread as a literary language during the ist and the 
2nd centuries of the Christian era, and thereafter developed, within the framework of 
the panorama of the languages spoken in Palestine, after the Exodus, and at the advent 


of the Christian era. 


In conclusion, it is possible to postulate that the three languages - to wit, Hebrew, 
Aramaic, and Greek- were spoken by large segments of the Palestinian population, but 
the areas of their expansion was not precise, for linguistic entanglements were 


common. Beside these three languages, Latin was widely spread. 


In order to glean information about the language used by Jesus and his disciples, we 
have resorted to the Gospels of the New Testament, and this is what we have found: 


In the Gospel of John(10), we read: 


But Mary stood without at the sepulchre weeping: and as she wept, she stooped down 
and looked down into the sepulchre. 


And seeth two angels in white sitting, the one at the head, and the other at the feet, 
where the body of Jesus had lain. 


And they say unto her, Woman, why weepest thou? She saith unto them, Because they 
have taken away my Lord, and I know not where they have laid him. 


And when she thus said, she turned herself back, and saw Jesus standing, and knew not 
that it was Jesus. 


Jesus saith unto her, Woman, why weepest thou? Whom seekesth thou? She, supposing 
him to be the gardener, saith unto him, Sir, if thou have borne him hence, tell me 


where thou hast laid him, and I will take him away. 


Jesus saith unto her, Mary. She turned herself, and saith unto him, Rabboni; which is to 


say, Master. 


And in the Gospel of Mark(11) (which recounts the story of Jesus with the daughter of 


Jairus, the ruler of a synagogue), we find: 


And he took the damsel by the hand, and said unto her, Talitha cumi; which is, being 
interpreted, Damsel, I say unto thee, arise. Ant straightaway the damsel arose, and 
walked. 


In the Gospel of John(12) we read: 


And Pilate wrote a title, and put it on the cross. And the writing was, JESUS OF 
NAZARETH THE KING OF THE JEWS 


This title then read many of the Jews; for the place where Jesus was crucified was nigh 


to the city: and it was written in Hebrew, and Greek, and Latin. 


Then said the chief priests of the Jews to Pilate, Write not, the King of the Jews; but 
that he said, I am King of the Jews. 


Pilate answered, What I have written I have written. 


In the Book of Luke(13), we find: 


And a subscription also was written over him, THIS IS THE KING OF THE JEWS. 


In the Gospel of Mark(14) we also read: “And they clothed him with purple, and platted 
a crown of thorns, and put it about his head (...) And the superscription of his 
accusation was written over, THE KING OF THE JEWS 


In the Gospel of Luke, we can read: “It was written in Greek, Latin, and Hebrew, THIS 
IS THE KING OF THE JEWS(15). 


In the Gospel of Matthew, we find: 


And about the ninth hour, Jesus cried with a loud voice, saying, Eli, Eli, lama 
sabachthani? That is to say, My God, My God, why hast thou forsaken me? 


Some of them that stood there, when they heard that, said, This man calleth for 
Elias(16). 


And in the Acts of the Apostles, we find: 


And when the day of Pentecost was fully come, they were all with one accord in one 


place. 


And suddenly there came a sound from heaven as of a rushing mighty wind, and it filled 


all the house where they were sitting. 


And there appeared unto them cloven tongues like as of fire, and it sat upon each of 


them. 


And they were all filled with the Holy Ghost, and began to speak with other tongues, as 


the Spirit gave them utterance 


And there were dwelling at Jerusalem Jews, devout men, out of every nation under 


heaven 


Now when this was noised abroad, the multitude came together, and were confounded, 


because that every man heard them speak his language 


And they were all amazed and marveled, saying one to another, Behold, are not all 
these which speak Galilaeans? 


And how hear we every man in our tongue wherein we were born? 


Parthians, and Medes, and Elamites, and the dwellers in Mesopotamia, and in Judaea, 


and Cappodocia, in Pontus, and Asia. 


Phygria, and Pamphylia, in Egypt, and in all the parts of Lybia about Cyrene, and 


strangers of Rome, Jews and proselytes. 


Cretes and Arabians, we do hear them speak in our tongues the wonderful works of 
God. And they were all amazed, and were in doubt, saying one to another, what 
meaneth this?(17) 


In the Acts of the Apostle, also, we read the statement relative to a request made by 
Paul to the Chief Guardian of the Castle of Jerusalem. Approached with a request to 
speak to the population, the Chief Captain asks him if he knows Greek. Paul asserts that 
he is a Jew and a Roman citizen of Tarsus, a city in Cilicia. Granted leave, he addressed 
the people in Hebrew, according to the Arabic Text of “The Acts of the Apostles,” but in 
Aramaic, according to the French, English, and Spanish versions of the same.(18) 
Likewise, the Acts of the Apostle suggest that Saul prepared his speeches to the Jews in 
Greek and conversed with them in that language, And he spoke boldly in the name of 


the Lord Jesus, and disputed against the Grecians; but they went about to slay him. 


What has been presented above is a series of texts pertaining to the New Testament 
where mention is made of the languages spoken in Palestine during the mission 
revealed to Jesus. When we read the biography of this Prophet in the four Gospels, we 


notice that he has had discussions with the dwellers of different urban and rural centers 


in Palestine, and conversed with the members of the High Council, with the Teachers of 
the Law, and the officials charged with running the Temple and taking care of Jewish 
religious affairs. He also had discussions with the Roman Governor of Palestine, who 
spoke Latin. It is this very governor who, according to the Gospel of John, inscribed on 


the cross the phrase, “This is the King of the Jews,” in Latin, Greek, and Hebrew. 


Jesus also spoke to a woman from Canaan who had beseeched him to cure her son. And 
to the daughter of the Ruler of the Synagogue, he said in Aramaic: “Tiltha quaum,” 
which means: “O daughter of my people!” according to some translations. “Tiltha” also 
means “a sickly girl.”(20) Jesus made use of parables(21) when he addressed people. 
And parables , as we well know, are figures of speech which require a great deal of 
precision in the choice of words, and thorough knowledge of the language not only on 


the part of the speaker, but also on the part of the addressee. 


According to the Gospel, Jesus addressed God in Aramaic whilst he was on the 
Cross(22). “Eli, Eli, lama Sabachthani ? That is to say, My God, my God, Why hast thou 
forsaken me ?” And Mary Magdalene addressed him in Hebrew. 


All of the above instances indicate that the majority of speeches of Jesus were in 
Aramaic, the most widespread language in the era. Next come the discussions and 
speeches in which he utilized Hebrew, the language of the Old Testament. As Jesus 
himself stated, “I have not come to undermine the Law, but rather to complete it and 
bring it to fruition.”(23) We should also note that in the four Gospels, we find numerous 
allusions made by Jesus to the speeches of previous Prophets, notably to Isaiah and 


Jeremiah. 


Incidentally, it seems that Jesus had a double culture, Latin and Greek, which was a 
common attribute of the people of the epoch. This is actually substantiated by the story 
of the phrase, “This is the King,” which Pilate insisted that it be pronounced in Greek (or 


in Aramaic, according to some translations). 


As to the claim that the Holy Spirit teaches Messengers and their Disciples so that they 
might transmit the Divine Message to people in their own languages, it is more of a 
myth than anything else. For if we were to acknowledge its veracity, then we should 
have to accept the fact that the preaching of Jesus (the original Gospel of Jesus) had 


been written in seventeen languages. 


Certainly, the region which served as the cradle of the Revelation did undergo the 
Hellenic influence, under the prompting of Herod the Great, but Jesus was sent to a 
specific population. To this effect, he asserted, “I am not sent but unto the lost sheep of 
the House of Israel.”(24) We may then conclude that his mission was carried out in the 
language of his own people, which was also his own mother tongue. 


The Epoch of the Revelation 


The Most High so willed that Jesus be His Messenger who brought Glad Tidings and 
warned the people of Israel, who were then divided into two rival sects. The Israelites of 
the era of Jesus had transgressed the Law and distorted the words of Allah. The Rabbis 
had shamelessly exploited religious scholarship in order to enrich themselves 
illegitimately. 


The Revelation took place then in Palestine which was coveted by mighty empires. As a 
result, Palestine lost its political independence: in the 2nd century BC, thus, Palestine 
came under Egyptian domination, then in the year 63 BC, it was under Roman 
jurisdiction, following the capture of Jerusalem by Pompey. 


Under the Roman administration, a Jewish kingdom, which depended on the Roman 
Governor in Caesarea, on the Mediterranean Sea, was set up. The King was, 
nevertheless, authorized to manage the religious affairs of his kingdom.(25) When 
Caesar insisted that a statue of himself be erected within the Temple, along with an 
effigy of the eagle on its portico, the Jewish population, offended by Roman interference 
with religion, rose in protest. The King, who had no actual political power, contented 
himself with calming the insurgents.(26) 


The documents of the epoch depict Herod the Great, King of the Jews at the times of 
Jesus, as a great admirer of Hellenic culture. Being an accomplished fighter, no one 
could measure up to him in duels. Emperor Augustus, who had high esteem for him, 
granted him numerous provinces. Herod became mighty and set out to establish his 
kingdom, following the Roman model, but endowing it with a Hellenic culture and style 
of life. He made of the Temple the most important religious institution of his kingdom 
and surrounded himself by Rabbis and Jewish theologians. But his infatuation with a 
foreign mode of life, and his negligence of Jewish culture, which was upheld only by 
modest people in the countryside, served only to arouse the hatred of his own people. 
Attempts on his life proliferated, and so did the intrigues within his own palace. 


After his demise, his sons began to kill one another. But the Roman emperor soon 
gathered them and divided the kingdom among them, in accordance with the will of 
their late father. Antipas thus entered into possession of Mont, where Nazareth is 
located, of Tiberiade, of Azdaralla, as well as of the lands situated near the Jordan river. 
Philip was granted the Natanya province; Judea, where the city of Jerusalem is located, 


along with Bethlehem, Gaza, Caesarea, and Jaffa, was allotted to Archeolas. 


The struggle between the societies in the provinces governed by Herod’s sons grew 
intense. This was so because their adherence to Jewish religion, the extent of their 
attachment to Hellenic culture, and the degree of their loyalty to the Roman governor, 


were not the same everywhere. The province awarded to Archeolas, it seems, was the 


most important of these provinces for the Romans who continued to conduct its 
administrative affairs from the City of Caesarea. The Temple on whose decoration Herod 
had spent huge sums of money made of the province a commercial center which 


drained the monies of the Israelites. This was of great significance to Rome. 


The Temple was managed by a High Council consisting of seventy one members who 
represented the Jewish religious authority, but such authority was limited in as much as 
the rulings emanating from the Council could not be enforced without the authorization 
of the Roman administration. 


In the meantime, divergences among the Jewish theological schools widened. For one, 
the Sadducees rejected the Talmud, and would not admit of the ideas of the 
resurrection of the dead, and the Last Judgement. Reward and chastisement were 
matters pertaining to this worldly life, according to the them. 


As Matthew states in his Gospel(28): “The same day came to him the Sadducees, which 
say that there is no resurrection, and asked him [a question, to which] Jesus answered 
and said unto them, Ye do err, not knowing the scriptures, nor the power of God”. 


In “The Acts of the Apostle,”(29) likewise, it is stated the Sadducees do not believe in 
the resurrection of the dead, nor do they believe in the existence of angels and of 
spirits. In short, the sect of the Sadducees showed very little interest in religious 
matters. What concerned it above all was its influential material affluence within Jewish 
society. 


As to the Pharisees (or, the Separatists), they were, according to Flavius Josephe, a 
Jewish religious order which considered itself closer to the Law (of Moses) than any 
other Jewish order, and that, by virtue of this, its members were the most apt to 
undertake the exegesis thereof. They believed in the Talmud, in the infallibility of the 
Rabbis, and in the resurrection of the dead, but they rejected the rite of offerings made 
on the altar, and the belief in previous prophets. Jesus had numerous contentions with 
them. In the Gospel of Mark, for instance, we read(30): 


And the Pharisees came forth, and began to question him, seeking of him a sign from 


heaven, tempting him. 


And he sighed deeply in his spirit, and saith, why doth this generation seek after a sign? 
Verily I say unto you, there shall no sign be given unto this generation 


And he left them, and entering into the ship again departed to the other side. 


Of all the Jewish sects, the Pharisees’ was the closest to the people, whose members it 
instructed in religion, and whose steps it led. The sect thus managed to acquire an 


important standing amidst the Jewish middle class. In the year 70 of the Christian era, 
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after the destruction of the Temple by Titus, the Pharisees undertook the education of 
the Jewish people in its exile, and they tarried there expecting the Coming of the 
Messiah. 


The sect of the Hassidim played but a limited role during the era of Jesus. The members 
of the sect interdicted sacrifices, cared for the chastity of their members, employed 


themselves in farming, and combated slavery. 


The Essenian sect, which attracted the attention of such historians as Pliny, Philosn and 
Josephe Flavius, adhered to the written Torah and to the Oral Tradition (the Talmud), 
and succeeded in the process of allotting goods to its members. Among the latter, the 
traditional rites assumed their uttermost sense within the ardent solitude of their 


private lives. 


According to Matthew, it was to the Sadducees and to the Pharisees that John the 
Baptist addressed himself thus(31): 


... O generation of vipers, who hath warned you to flee from the wrath to come? 


Bring forth therefore fruits needed for repentance: 


And think not to say within yourselves, We have Abraham to our father: for O say unto 
you, that God is able of these stones to raise up children unto Abraham. 


And now also the axe is laid unto the root of the trees: therefore every tree which 
bringeth not forth good fruit is hewn down and cast into the fire. 


On the basis of these facts, we may say that the era of the mission which Jesus, the 
Son of Mary, carried out vis-a-vis the Israelites was one that really warranted such a 
mission, for people were really in need of spiritual guidance. God thus revealed the 
Scriptures to Jesus, after He had given the Jews a miraculous sign: that of a birth 
conceived without a father. 


Jesus lived in Palestine at a time when the Sacred Land was under Roman jurisdiction. 
Despite the upheavals that his mission created in the religious life of the Middle East 
during that particular era, particulars on his life, excepting his miraculous birth and his 
prophetic mission, remain scarce in the writings of his contemporaries. Christian 
sources hardly show any interest in his youth, and content themselves with brief 


allusions to the fact that he was by trade a carpenter in Nazareth(32) 


Although there have been numerous writings on Jesus, his life does raise highly 
controversial issues of historicity, and many aspects of that life remain unknown. In 
most of the biographies devoted to him, biographers have shown much more interest in 


cultural matters (notably, in their confirmation or their rejection) than in the personality 
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of Jesus(33). It should be noted here that some of the writings on Jesus have seriously 


questioned everything, his mission included(34). 


There exist two categories of sources relative to the life of Jesus: 


1. Christian Sources: 


These consist principally of the canonical Gospels of Matthew, Luke, and Mark. These 
sources recount the story of Jesus, starting with the announcement of the Glad Tidings 
and finishing with the Revelation. They briefly mention his miraculous birth, but they 
remain virtually silent about his life in Egypt, and his return from that country, after the 
death of Herod. What is said in these Gospels would eventually be reviewed to make it 
concord with the beliefs of the Early Church, and the successive councils which 
elaborated the canon of the Christian Faith, and created narratives that traced the 


evolution of the Christians’ belief in Jesus. 


2. Non-Christian Sources: 


These sources are of two sorts: 


2.1. Non-Christian Roman Sources: 


These sources present Jesus as being an influential figure of his epoch, or as a person 
partaking in the events that Palestine underwent during the reign of Roman Emperor 
Tiberius and Governor Pilate. Such sources would give a brief survey of the life of Jesus, 
whenever they take up the question of Christianity, or relate the actions of the disciples 


of Jesus. 


Pliny the Younger (in the year 110 of the Christian Era) reports, in his “Tenth Epistle,” 
that Christians gathered together every day at dawn in order to intone chants honoring 
Christ as though he were a God. They would also remind themselves that they would 
die one day(35). 


The above is part of Pliny’s comments on the practices of Christians, in response to a 
request made by Trajan who was trying to form an idea on how to deal with Christians, 


the disciples of Jesus. 


In his “Annals,” Tacitus recounts the pursuits undertaken by Neron against the 
Christians, and points out, in the same context, that the tracked Christians were the 


very disciples of Jesus, who was himself ruthlessly persecuted by Pilate of Tiberias(36). 


These sources hardly ever showed any interest in the intricacies of the religion preached 
by Jesus, and granted very little significance to the reforms that he sought to introduce 


in the Mosaic religion. They considered that the mission of Jesus as a novel political 
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fact, likely to upset the order of things in a region deemed vital to the Roman Empire. 
But they never raised the Prophet to the rank of revolutionaries who exhorted the 
crowds to rebel against the Roman authorities or to show disobedience to Caesar, in the 
fashion of Jugurtha, for instance. By contrast, they all highlighted the ever growing 
numbers of Christians, and their dispersion throughout the cities of the Empire, noting 
that they seemed to be forming a new class within the Roman society. 


It seems that the attitudes of the Roman emperors and their provincial governors were 
ambivalent towards Jesus and his mission. The canonical Gospels relate the attitude of 
Pilate vis-a-vis Jesus. The Governor was hesitant in his judgement of the man who 
insisted on giving to Caesar what was Caesar's and to God what was God’s. Although 
his wife attempted to dissuade him from judging a peaceful man severely, Pilate once 
again proved to be irresolute. He ended up by leaving the destiny of Jesus in the hands 
of the Jews, after a popular vote which the Gospels reported. Pilate was unable to face 
up to the discontent of those whom Jesus once described as “the erring sheep”. Yet, 
this quasi neutral attitude towards Jesus, son of Mary, was to change when Christianity 
developed into a movement that comprised political trends, which led to further 
persecution of the followers of Christianity, and of the Christian doctrines(37). 


The dearth of Roman writings on Jesus and his times may be accounted for by the fact 
that the Roman Emperor, who resided in Caesarea on the Mediterranean Sea, used to 
govern Judea and Sumeria, while Jesus --at least at the beginning of his mission—used 
to preach his message in Galilee. Moreover, the long-term objectives of Jesus were not 
fully assimilated by the Romans until he entered Jerusalem, and set out to oppose the 
Teachers of the Jewish Law, from among the custodians of the Temple. In fact, the 
Romans started to be interested in Jesus only when they realized that his preaching was 
bound to fascinate the population of Palestine, and that the latter was going to erect 
political opposition to them, and to the Jewish Governor who was under their authority. 


2.2 Jewish Sources: 


Jewish sources depict Jesus in different ways. According to some of these sources, 
Jesus was no more than a bastard, for he was born out of the wedlock. What he claimed 
to have accomplished in terms of miracles was, in fact, a mere offshoot of what he had 
learnt to practice in Egypt, namely, witchcraft, sorcery, and magic lore. The 
condemnation of Jesus was general in these sources, and so was the Gospel which was 


viewed as a mere tissue of lies and imposture. 


His mother, Mary used to plait the hair of other women. And Jesus was not the 
expected Messiah, if only because the coming of the latter would be preceded by such 
signs as the following: (a) the production of grain of wheat having the size of a bull's 
kidneys. (b) The genuine Messiah would be obeyed by everybody, and the rule of non- 


Israelites would come to an end. 
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Incidentally, the Talmud of Babylon (Sanhadrin, 43), informs us that Jesus practiced 
witchery, and that he had led the people of Israel away from the straight path. In the 
Book of Damages (Sedarim nezikin), which deals with Jewish penal laws, mention is 
made of the attitude of Jews towards Jesus. The book as a whole denigrates Jesus (May 
Peace be upon him). 


Historian Josephe Flavius, a Hellenic culture admirer and Roman sympathizer, devoted 
some brief passages to Jesus which indicate the influence that the Roman attitude 
towards the Messiah had on him. In his writings we find no instance showing the 
attitude of Jews, his religious fellows. This is probably what led many researchers to 
assume that Flavius Josephe was not the author of The Jewish War, and that the latter 
must have been penned by a Christian writer who had preceded him. We do believe 
that Flavius Josephe, while giving the impression of having sided with the Romans, still 
retained a measure of nostalgia for the epoch preceding the glorification of the Temple. 
More than that, Flavius really wished that Jesus were the veritable Messiah. This is what 
Flavius actually said: “In that epoch, there lived a good man, called Jesus. He is a man 
of good, if we may say so. He accomplished extraordinary deeds and received the truth 
with elation. He had numerous followers from among the Jews and the Gentiles. It was 
he the Messiah."(38) 


The Gospels sketch a portrait of the life of Jesus along these lines: 


1. The Birth of Jesus in Bethlehem. 


2. The emigration of Joseph, the carpenter, and Mary to Egypt, fleeing the tyranny of 
Herod. Jesus accompanies them. 


3. The return to Palestine after the death of Herod and settlement in Nazareth, away 
from the tyranny of Archelaos. 


4. The beginning of the Revelation and the emergence of Jesus, “the Master”. He was 
thirty, according to Luke. In the Gospel of Matthew, it is stated that “Jesus was 
traveling throughout Galilee, teaching in the synagogues, and proclaiming the Good 
News of the Kingdom (of God), curing people of their illnesses and of all their 


infirmities.” 


5. The baptism of Jesus by John, the Baptist. 


6. The teachings of Jesus continued in Galilee and in Capharnaum. 


7. The renown of Jesus is universal all over Palestine. “Many inhabitants of Galilee, of 
Jerusalem, of Judea, of the region of the Jordan (river), and of ten other cities, believed 


in him and followed him.” 
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8. The stand of Jesus vis-a-vis the (Mosaic) Law: his declaration to the effect that “he 


has come to complete the Law, and to guide'the erring sheep’, the Israelites.” 


9. The meeting and mutual consultation of Jesus with his adepts. 


10. Instructions given by Jesus to his Apostles: to proclaim the imminence of the 


Kingdom of God in all communities. 


11. The preaching process continues in Galilee, Nazareth, Capharnaum, Bethsaida, 
Jericho, Jerusalem, and in all of the other towns and the countryside. 


12. Details pertaining to the miracles (performed by Jesus), and the controversies 


among the Jewish sects and the rulers of the Synagogue. 


13. The Trial. 


The above are the essential facts of the life of Jesus and of his mission. As to his 
attitudes towards the events of his epoch, they are identical to those of all the Prophets. 
Jesus knew how to convey his message and to carry out his mission according to well- 
conceived and proven methods. In this respect, it is stated in the Gospel of Luke 
That(39): 


The same day there came certain of the Pharisees, saying unto him, Get thee out, and 


depart hence: for Herod will kill thee. 


And he said unto them, Go ye, and tell that fox, Behold, I cast out devils, and I do 
cures to day and to morrow, and the third day I shall be perfected. 


Nevertheless I must walk to day, and to morrow, and the day following: for it cannot be 


that a prophet perish out of Jerusalem. 


O Jerusalem, Jerusalem, which killest the prophets, and stonest them that are sent unto 
thee; how often would I have gathered thy children together, as a hen doth gather her 


brood under her wings, and ye would not! 


Behold, your house is left unto you desolate: and verily I say unto you, Ye shall not see 
me, until the time come when ye shall say, Blessed is he that cometh in the name of 
the Lord. 


It is reported in Matthew (21:12-13) that after the entry of Jesus into the 
Temple,(40)"And Jesus went into the temple of God, and cast out all them that sold and 
bought in the temple, and overthrew the tables of the moneychangers, and the seat of 
them that sold doves, And said unto them, It is written, My house shall be called the 


house of prayer, but ye have made it the den of thieves.” 
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In his response to some members of Herod’s party, who, prompted by the Pharisees, 
asked him the following question, “Is it lawful to give tribute unto Caesar, or not?” 
Jesus said: Why tempt ye me, ye hypocrites?-- Shew me the tribute money. And they 
brought unto him a penny. And he saith unto them, Whose is this image and 
superscription?”-- They say unto him, Caesar's. Then saith he unto them, Render 
therefore unto Caesar the things which are Caesar’s; and unto God the things that are 
God’s."(41) 


Section II 


The Documents Available to Contemporary People, Allowing them to 
Appreciate the Main Features of the (Prophetic) Mission 


The Writing of The Gospels: 


In the Gospel of Mark, we read the following(42): 


“Now after that John was put in prison, Jesus came into Galilee, preaching the gospel of 
the Kingdom of God, and saying, the time is fulfilled, and the Kingdom of God is at 
hand: repent ye and believe in the gospel.” 


In “The Romans,”, we read the following(43): 


“For Iam not ashamed of the gospel of Christ: for it is the power of God unto salvation 
to every one that believeth; to the Jew first, and also to the Greek. For there is the 
righteousness of God revealed from faith to faith: as it is written, The Just shall live by 
faith.” 


In his book, Al-Fisal fi al-Ahwa’ wal Milal wa Nihal, Ibn Hazm states: 


“We need not have recourse to arguments to prove the fact that the gospels, and all the 
books of the Christians were not revealed by Almighty Allah, and not even by Jesus 
(PBBUH). As to the Christians themselves, they have spared us all this trouble, for they 
have never claimed that the Gospels were revealed to Jesus by Allah, nor that they 
were revealed to the Christians by Jesus. They all, without any exception whatsoever - 
(Arians, Nestorians, Maronites, Jacobites, ...)-agree that the Gospels are four books 
written by four people at different periods of time.”(44) 


Before dealing in some detail with these four Gospels, we should recall that, throughout 
their history, they have been subjected to scrutiny, from the vantage point of five types 
of criticism(45). 


1. Historical Criticism: 
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Researchers have analyzed and compared the events reported in the Gospels. The 
results of their studies show that the contents of these texts reflect the limited nature of 
the mentality and the conceptions of the authors of the Gospels. Their knowledge of the 


science of history was, indeed, scant. 


2. Philological Criticism: 


This school adopted a specific methodology in understanding the language of the 
authors of the Gospels, and comparing this language with the data provided by the 
philology of the dominant language in the era during which these Gospels were actually 


written. 


This type of criticism focused on inquiring into the language of Jesus, and the capability 
of the Greek language to convey the meanings of the Aramaic discourse. Most of the 
studies carried out in this particular field reveal that Jesus spoke Aramaic, and that he 


learned Latin at a time when the Hellenic language and culture were predominant. 


This type of criticism made it possible to compare the language of the evangelic texts 
with the languages of those who compiled them in former times, especially that the 
meaning of certain words, pertaining to the same language, changed from one region to 


another. 


3. Rational Criticism: 


This school has shown the existence of some truths which the exegesis is incapable of 
rendering compatible with reason. It has relied on historical data, the history of Greek 
and Aramaic languages, and the cultural heritage of the ancient Orient, as well as on 


that of the Hellenic and Roman worlds. 


4. Standard Criticism: 


This type of criticism has relied on external data in order to establish the compatibility 
or non-compatibility of these evangelic texts with the spiritual and moral convictions 
adopted by Christian sects. 


5. Criticism Contributed by Muslim Scholars: 


If the aforementioned types of Biblical criticism have relied on evangelic texts in an 
attempt to make them yield to reason, to confirm the data they report, or to justify 
their contents when necessary; it is worth mentioning that Muslim scholars --such as 
Ibn Al-Qayyim Al-Jawziya, Al-Jahidh, Ibn Taymiyya, Ibn Hazm, Al-Ansary, Afuqay Al- 


Hajiry, and many others-- have accorded particular attention to these texts. 
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These scholars have analyzed the Scriptures within the framework of their conviction 
that Islam is the True Religion of Allah, from the time of Adam to that of Muhammad 
(PBBUH). Thus, they have identified the ecclesiastical ideas which developed after Jesus 
and which the Evangelists inserted in their Gospels. Then, they examined these texts 
with reference to the Original Gospel revealed to Jesus (PBBUH), and came to the 
conclusion that the four Gospels are apocryphal. They identified the falsehoods therein, 
and dwelt on their causes and origins. Furthermore, they put under scrutiny the beliefs 
on which these Gospels were based, notably the idea of Trinity, the Divinity of Jesus, 
the claim that he was the Son of God, and so forth. 


Muslim scholars have written a large number of books in order to show to the Christians 
the false ideas and myths contained in their Holy Books. They adopted diverse methods 
in their study of Christianity. Some of them examined the phraseology of the Gospels so 
as to point out the contradictions contained in them. Other researchers took to task the 
very sources of these texts. A third group combined these two methods. Here are the 


titles of some well-known books in this respect: 


- Imam Al-Ghazali, Ar-Raddu Al-Jamil li-Ilahiyati “Isa bi Sarih Al-Injil.(46) 


- Ibn Qayyim Al-Jawziyah, Ajwibat Al-Haydra fi Ar-Raddi ‘ala Al-Yahdd wa An- 
Nasara(47). 


- Ibn Hazm, Al-Fasl fi Al-Ahwda’ wa AI-Milal wa An-Nihal. 


- Abd ‘Uthman Al-Jahidh, Ar-Risala Al-Mukhtara fi Ar-Raddi ‘ala An-Nassara.(48) 


- Abt Al-Walid Al-Baji, Al-Jawab ‘ala Risdlat Rahib Faransa ila Al-Muslimin.(49) 


- Abdullah Al-Khatib, Christianus.(50) 


There is no evidence of the existence of a whole original Gospel; that is a Gospel in 
which the very words of Jesus Christ (PBBUH) were actually recorded. All the authors of 
the Gospels state that their books are biographies of Jesus (PBBUH) -which report the 
Good News emanating from God. They are accounts of the life of this Messenger whom 
the Lord of the Universe sent to the Israelites so as to teach them religion. These 
authors do not claim that their Gospels contain the complete text of the Divine Message 
as it was conveyed by Jesus (PBBUH). 


In Timothy II(51), we read the following: 


“And from a child thou hast the holy scriptures, which are able to make thee wise unto 
salvation through faith which is in Christ Jesus. All scripture is given by inspiration of 


God, and is profitable for doctrine, for reproof, for correction, for instruction in 
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righteousness. That the man of God may be perfect, thoroughly furnished unto all good 


works.” 


This is part of a letter from Saint Paul to his son Timothy, concerning the Holy 
Scriptures, which the latter had known since his early childhood. It seems that the 
Scriptures mentioned here refer to the Old Testament (the Torah and the Books of the 
ancient Prophets), but a literal interpretation of the text suggests that the Gospel is also 
alluded to here, precisely the Gospel of Jesus Christ. Undoubtedly, the statement: “all 
scripture is given by inspiration of God and is profitable for doctrine, for reproof, for 
correction ...” means that the discussion is about the Revealed Book -that is, the one 
compiled from the very words of Jesus during his preaching in order to distinguish it 
from the other books which were not revealed by God, books which did not contain the 


coherent and authentic message delivered by Jesus (PBBUH). 


However, the above statement was translated in a way that gives it a completely 
different meaning, as it is the case with the translation published by the French Biblical 
Alliance in 1996: “Toute écriture inspirée de bien est utile pour enseigner la vérité, 
refuter l'erreur, corriger les fautes et former une juste manière de vivre ...” If the 
Gospel of John contains an allusion which may suggest that Jesus was able to write, 
there is no clear indication anywhere else that he actually wrote the Gospel himself, or 
that he instructed any of his disciples to do so. 


Jesus (PBBUH) may have contented himself with addressing his audience orally, since 
ancient societies relied more on oral communication than on the written one. It is also 
well-known that the time of Jesus was a period during which eloquent orators 
abounded. The following passage from the Gospel of John(52) is to the point here: 


Jesus went unto the mount of Olives. And early in the morning he came again into the 
Temple, and all the people came unto him; and he sat down, and taught them. And the 
scribes and Pharisees brought unto him a woman taken in adultery; and when they had 
set her in the midst, they say unto him, Master, this woman was taken in adultery, in 
the very act. Now Moses in the law commanded us, that such should be stoned: but 


what sayest thou? 


This they said, tempting him, that they might have to accuse him. But Jesus stooped 
down, and with his finger wrote on the ground, as though he heard them not. So when 
they continued asking, he lifted up himself, and said unto them, He that is without sin 
among you, let him first cast a stone at her. And again he stooped down, and wrote on 
the ground. 


In the Gospel of Luke(53), it is reported that when Jesus (PBBUH) met two of his 
disciples, who were on their way to Emmans, he preached them the word of God: “And 
beginning at Moses, and all the prophets, he expounded unto them in all the scriptures 
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the things concerning himself.” Later on, in the same Chapter, Luke reports: “Then 
opened he their understanding, that they might understand the Scriptures.” (Ibid., 45). 
Jesus delivered his message to his Disciples orally; there is no evidence that the Gospel 
was recorded during his life. His Disciples carried out the order he gave them: “Go ye 


therefore, and teach all nations.”(54) 


However, after a period of time, the conditions necessitated the recording of the 
Scriptures; the Gospels were thus written by known authors, but none of them gives 
any attention to the Gospel revealed to Jesus. When reading the New Testament, we 
have the impression that the Gospel of Jesus was considered as “Good News,” rather 


than an inspired book.(55) 


Actually the term “Gospel” was used to refer to the Mission that Jesus was entrusted 
with, rather than to a “Revealed Book”. This is what is clearly stated in the preface to 
the copy of The Bible published by the Holy Book(56) 


The term Gospel was first used to denote the Mission of Jesus which consisted in firmly 
establishing the Kingdom of God on earth. Thus, it is a term which is so intrinsic to the 
Mission of Jesus that it might be said that Jesus himself is the Gospel, that is “the Good 


News” which was announced to all Humanity. 


This point further corroborates the relevant judgement formed by Ibn Hazm in his 
analysis of the Gospels. His statement illustrates the case here: 


They [the Gospels] are four historical accounts composed by four famous people at 
different periods of time. The first account was written by Matthew of Levitus, a disciple 
of Jesus. He composed it in Hebrew, in Judea, nine years after the Ascension. It 
consists of twenty eight chapters. The second account was written by Mark, a disciple of 
Simeon -the son of Thomas who was surnamed “Batra”. He wrote it in Greek in 
Antioch, twenty two years after the Ascension of Jesus. It is said that it was Simeon 
who wrote it, and then attributed it to his disciple Mark. It consists of twenty four 
chapters. The third account was composed in Greek, (after the book of Mark) by the 
physician of Antioch, another disciple of Simeon Batra, namely, Luke. The fourth book 
was written by John, a disciple of Jesus, in Greek, some sixty years after the Ascension 
of Jesus. It consists of twenty four chapters(57). 


Ibn Hazm’s treatment of the Gospels as four “historical accounts,” is highly relevant; for 


his view has later been confirmed by some Christian researchers. 


Starting from 70 A.D, the composition and compilation of religious texts flourished. The 
Gospels, the Epistles and the twenty seven books which went into the making of the 
New Testament were brought forth. According to the Christians, these writings describe 
the life and the teachings of Jesus Christ. The Acts of the Apostles relate the history of 
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Christianity both in Palestine and elsewhere. As to the Epistles, they were sent by Paul 
to Christian communities outside Palestine. It is worth noting that the authors of the 
Gospels claimed to have recorded all the teachings of Jesus, or all his deeds. Their 
writings were, according to them, no more than succinct biographies.(58) This is 
highlighted in the Gospel of John(59): “And there are also many other things which 
Jesus did, the which, if they should be written everyone, I suppose that even the world 
itself could not contain the books that should be written.” What all of this shows is that 


these Gospels can, in no way, be equated with the Message revealed to Jesus (PBBUH). 


~“ 


In the second century A.D, the four Orthodox Gospels were considered as: “a 
proclamation of the Message of Jesus, carried out by Matthew, Mark, Luke, and John 
who composed their works thanks to inspiration from the Holy Spirit. As a result, these 
books became `the Written Word of God,”(60) a fact which points out the truth of Jesus 
-the ‘Living Word of God”. This statement means that God modified His Message. He 
had recourse to omissions and additions in an attempt to reveal it, anew, in a more 
refined form -not to Jesus Christ, but to other people. Such attitude cannot be 
attributed to God, Who Knows the Truth of His Message, how to reveal it fully, and 
whom He would entrust it with. Therefore, if one claims that Matthew, Mark, Luke, and 
John received Revelation -each on his own, it can only mean that this (or these) new 


message(s) has/have nothing to do with the Christian religion attributed to Jesus. 


Our analysis here deals, of course, with the Divine Message, as Jesus had received and 
delivered it himself to people. Moreover, if we really believe that these Apostles actually 
received the Revelation, or that God spoke to them through some means, why should 
the Revelation be conveyed in four Gospels, which though appearing during the same 
period, still displayed many discrepancies? Such inconsistencies could not have 
emanated from God. If Moses and Aaron were two Prophets who shared the same 
Divine Mission, no one has ever claimed that both of them received the same Message. 
God never delivers His Message in a double manner, for such an act would be useless 
and pointless. 


It must be said that a small part of the original Gospel had been translated orally until 
the period during which the texts commonly referred to as the “Good News” were 
composed. This resulted in the tampering of the reporters with the original Gospel 
which they modified through additions and omissions. Then came the period of the four 
Gospels (Matthew, Mark, Luke, and John) which Christian sects had adopted as 
canonical. These four Gospels were a compilation of the religious teachings which were 


transmitted orally with all the distortions they had undergone. 


In addition to these four orthodox Gospels, there were other Gospels which were finally 
destroyed because they advocated monotheism: they rejected the idea of the Trinity 
and the divinity of Jesus. If its source is authentic, then the Gospel of Barnabas belongs 
to the latter category. 
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Christian scholars do not all agree on the date of the publication of the first three 
Gospels (Matthew, Luke, and Mark) and the Gospel of John. Some scholars think that 
the latter’s text was the last one to be composed, and that the first three were written 
around 70 A.D. However, other researchers argue that some Gospels were compiled in 
70 AD, while others were composed after this date. They also claim that there were two 
versions of Matthew’s Gospel, one in Aramaic (this was lost), and the second in Greek. 
Other scholars assert that the Gospel of Mark was written before 70 AD. , that the other 
three Gospels came after it, and that only the Greek version of Matthew’s text existed. 
Another group of scholars claim that all these Gospels were composed after the 


destruction of the Temple. 


For Christian researchers, the canon of the New Testament, as we have it today, was 
fixed in the year 367 AD., and included twenty seven books. However, other data 
suggests that this canon was formed in 150 AD., the date on which the four orthodox 
Gospels were received as canonical. Controversy arose only over some Epistles among 
which is “the Epistle to the Hebrews”. Some Epistles are mentioned in the New 
Testament, but there is no trace of them. The following statement quoted from “Epistle 
to the Colossians,” exemplifies this: “salute the brethren which are in Laodicea, and 
Nymphas, and the church which is in his house. And when this Epistle is read among 
you, cause that it be read also in the church of Laodiceans, and that ye likewise read 


the epistle from Laodicea.”(61) 


Similarly, in the year 110 A.D., Marciano, the Gnostic, asked the Christians to abandon 
the use of the Old Testament, and to remove all that is related to the Jews, and to 
Judaism from the Christian Scriptures. He was tried and excommunicated. Then the 
priests decreed that the Old Testament was a revealed Text. Furthermore, the canon of 
Muratori (the list of the Books named after the historian who discovered them in the 
fragments of an eight-century manuscript in Milan in 1740) provides a list of the Holy 
Books of the New Testament adopted by the Church of Rome before 180 AD. However, 


this list has been the subject of a major controversy among scholars.(62) 


In the year 393 A.D., the canon of the New Testament was fixed in a way which is 
almost similar to its present form in Hyponia. It was revised for the first time in the 
Council of Carthage in 397 AD., and a second time, in Carthage in 419 AD. The reason 
for the delay in determining the list of canonical texts in the New Testament, according 
to Christian researchers, resides in the persecution that the church endured. When 
Emperor Constantine I granted the church his protection, it set out to perform this task. 
These twenty seven Books were, thus, adopted by the Greek Church, and then by the 
Latin Church, thanks to the translation of the Bible into Latin by Saint Jerome -a 
translation which is commonly known as “The Vulgate”. Likewise, the North African 
Church adopted this Latin version of the New Testament as early as the end of the 


second century. 
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However, disagreement still persists among scholars as to the exact date of the 
compilation of the Gospels, and as to which one of them was the first to have been 
produced. In his Lexicon of the New Testament, Javier Leon Duvour considers the 
Gospel of Mark as the oldest one. He asserts that it was composed in Rome between 
the years 64 and 70 AD. He also thinks that the Gospel of Matthew was written directly 
in Greek from Palestinian sources, between the years 80 and 90 AD. As to the Gospel of 
Luke, he thinks that it was produced between 70 and 90 AD., while the compilation of 
the Gospel of John started in the year 90 AD, and continued until the beginning of the 
second century. 


In his preface to the Pléiade’s edition of the New Testament, Jean Grosjean argues that 
the canonical Gospels were produced before the destruction of the Temple by Titus in 
70 AD. He also advances that the Gospel of Matthew was written first in Aramaic, 
between the years 50 and 60 AD., while its Greek version was composed before 67 AD. 
As to the Gospels of Mark and Luke, they were produced afterwards. 


In any case, the problem of determining the date of the compilation of the Gospels 
remains unsolved, but everybody agrees that all of these Books are no more than 
biographies of Jesus, written after his Ascension, which proves that they were produced 
at a time when the teachings promulgated by Jesus became completely confused. 
Moreover, these Gospels do not provide a clear idea about the Divine Mission of Jesus, 
the Apostle of God. If some elements of the original Gospel revealed to Jesus may have 
survived in these Biblical texts, they would be the ones that are in harmony with 


monotheism. 


The gist of research into the sources of the Gospels has been summed up by the French 


Encyclopedia, Encarta, thus : 


“The New Testament consists of twenty seven documents written between 50 and 150 
A.D. While there is a claim that some of these documents are based on Armaic sources, 
all of them have been translated into Greece - a language, in which the earliest sources. 
The Greek transcriptions of the New Testament now add up to five thousand, not a 
single of which may be said to be original ( that is, actually penned by the person to 
whom it is attributed). The Gospel, according to John, which dates back to the era 
spanning 120-140 A.D., is deemed to be the Oldest.” (63) 


It seems to follow then, that humanity does not possess a single authentic Gospel, 
which may be said to have actually been written (or dictated) by John, Mark, Luke, or 
Mattew. 


According to statistics furnished by Christian researchers, it appears that the New 
Testament was written in more than 24,000 manuscripts: 5,300 in Greek, 10,000 in 
Latin, and 9,300 in other languages(65). These figures are highly significant when 
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compared to the relatively small number of copies of other ancient works, such as the 
writings of Plato, which have been preserved in seven manuscripts, the oldest of which 


dating back to 900 years after his death. Likewise, The Annals of Roman historian 


Tacitus have survived in only two manuscripts. Some manuscripts of the New 


Testament, such as “Alexandrinus,” “Vaticanus,” and Sinaitinus” are granted paramount 


importance by both the Church and by Christian scholars. 
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The Gospel of Barnabas: 


The Gospel of Barnabas opens with an introduction which provides an account of the life 
of the author, and the reason which made him write this book. Apart from the Gospel of 
Luke, we do not find such introductions in the other Gospels which only use such 
statements as “The Good News as it is composed by so and so,” or, “the Gospel, 
according to ...” From the outset, the Gospel of Barnabas raises the problem of the 
authentic Gospel, and the apocryphal ones. Barnabas puts it as follows: “the True 
Gospel of Jesus, called Christ, a new prophet sent by God to the world, according to the 


description of Barnabas, his Apostle.” 


Though such a statement appears normal and recurs in the introductions to the 
Gospels, it draws attention to contradictions between this Gospel and other ones, as 


exemplified by: 
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- The existence of a genuine Gospel and a false one; 


- The Gospel of Barnabas is attributed to Jesus, as is the case with the other Gospels; 


- The narration of the present Gospel is done by Barnabas, one of the Apostles of Jesus. 


We have already mentioned that Christians define the term “Gospel” as being “the Good 
News”. They say that “it is the Message which Jesus, the Father, had to convey to his 
people”. It has also been said that “Jesus himself is the Gospel, the Good News 
announced to all humanity.” Christians further think that : 


The word “Gospel” acquired a wider meaning in the second century. It referred to the 
four Gospels which relate the life, death and resurrection of Jesus. It is the 
proclamation of the Message of Jesus, by the word of mouth, and the pen of Matthew, 
Mark, Luke, and John, who had composed their books by inspiration from God. As a 


result of this divine inspiration, these Books have become the written Word of God ... 


Such ideas are equally relevant to the Gospel of Barnabas, too, for it is also a 
promulgation of the Message of Jesus, and an account of his life, as reported by 
Barnabas. The Gospel of the latter is, therefore, part and parcel of the general vision 
Christians have of the nature of the “Gospel”. Its author wrote it in an attempt to 
remove the ambiguity and distortion which prevail in the other Gospels, a fact which 
made them deviate from the monotheistic faith. It may be rewarding here to compare 


some statements made by Barnabas with those made by Luke. 


Luke opens his Gospel (I: 1-4) as follows: 


For as much as many have taken in hand to set forth in order a declaration of those 
things which are most surely believed among us, Even as they delivered them unto us, 
which from the beginning were eyewitnesses, and ministers of the word; It seemed 
good to me also, having had perfect understanding of all things from the very first, to 
write unto thee in order most excellent Theophilus, That thou mightest know the 


certainty of those things, wherein thou hast been instructed. 


In the Gospel of Barnabas we read : 


Dearly beloved, the greatest and wonderful God has during these past days visited us 
by His prophet Jesus Christ in great mercy of teaching and miracles, for which reason 
may, being deceived of Satan, under pretence of piety, are preaching most impious 
doctrine, calling Jesus son of God, repudiating the circumcision ordained of God for 
ever, and permitting every unclean meat: among whom also Paul has been deceived, 
whereof I speak not without grief. It is because of this that I am writing that truth 
which I have seen and heard, in the discourse that I have had with Jesus, in order that 


you may be saved, and not be deceived of Satan and perish in the judgment of God. 
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Therefore, beware of every one that preaches new doctrine to you contrary to that 
which I write, that you may be saved eternally. The great God be with you and guard 


you from Satan and from every evil. Amen. 


What these two introductions point out is that there were various versions of the “Good 
News” of Jesus (PBBUH). Thus, the motive behind the two men’s decision to write their 
Gospels was their desire to provide for the benefit believers the authentic Gospel, 
namely the one which had not undergone any distortion or revision. Actually, after the 
Ascension of Jesus, there was complete anarchy as to the compilation of the “Good 
News,” which was characterized by the distortion of what was considered as the 
“Gospel”. This falsification was so widespread that allusions are made to it in many 
parts of the New Testament. This state of affairs obtained until the period commonly 
referred to as the “Apostles”. To illustrate the point at issue here, it may suffice to 
report Paul’s statement in the “Corinthians II” (66): “For we are not as many, which 
corrupt the word of God: but as of sincerity, but as of God, in the sight of God speak we 
in Christ. For we are not as many, which corrupt the word of God : but as of sincerity, 
but as of God, in the sight of God speak we in Christ.”(67) 


Of relevance here are John’s words:(68) 


If any man shall add unto these things, God shall add unto him the plagues that are 
written in this book: And if any man shall take away from the words of the book of this 
prophecy, God shall take away his part out of the book of life, and out of the holy city, 
and from the things which are written in this book. (“Revelation,” 4: 2) 


It is obvious that the introduction of the Gospel of Barnabas is in complete harmony 
with the general context of the introductions of the other Gospels. It should not thus be 
seen only from the point of view of those who propagated the idea that this Gospel was 
forged by Muslim Moriscos (Moors), whose main objective, in this respect, was to 
protest against the Church. The introduction of this Gospel stresses the fact that the 
author of this book is Barnabas himself, the Apostle of Jesus, whose name is mentioned 
in the other Gospels. The writing of this Gospel took place within the general framework 
of an attempt to defend the authentic monotheist religion, Christianity -a fact which 
explains why Barnabas’ book was bound to disappear since it is a document which goes 
against the kind of Christianity adopted by the Nicene Council, and against the 
polytheist thesis of Paul. 


In Chapter 221 of the Gospel of Barnabas, we read the following: 


Jesus turned to him who writes, and said: “Barnabas, see that by all means you write 
my gospel concerning all that has happened through my dwelling in the world. And 
write in a similar manner that which has befallen Judas, in order that the faithful may 


be undeceived, and every one may believe the truth.” Then answered he who writes: “I 
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will do so, if God wills, O Master, but I do not know what happened to Judas, for I did 
not see it.” Jesus answered: “Here are John and Peter who saw everything, and they 
will tell you all that has passed ...” 


This passage takes us back to our point of departure: Jesus, according to Barnabas, 
asked his disciples to record three things: 


1. The Gospel; 


2. His biography, without neglecting the events that took place during his life; 


3. The problems encountered by Judas, so that the believers may not be deluded, and 
that everybody would thereafter adhere to the true faith. 


At issue here are three different elements that have been conflated in the Gospels, 
where the original Gospel revealed to Jesus (PBBUH), the Servant and Apostle of Allah 
was mixed with his biography, and the events which he lived, particularly the ones in 
which Judas was involved. Such a confusion is also found in the Gospel of Barnabas, but 


to a lesser degree than in the four canonical Gospels. 


Barnabas devotes a larger part of his Gospel to the life of Jesus, yet he is the only one 
to assert the fact that Jesus was a Prophet, a mortal like all human beings, and not a 
“God”, or the “Son of God”. The end of Chapter 93 and the beginning of Chapter 94 of 
his Gospel are highly significant in this regard: 


“For some say you are God, some say you are a son of God, and some say you are a 
prophet” Jesus answered: “And you, O high priest of God, why have you not quieted 
this sedition? Are you also perhaps, gone out of your mind? Have the prophecies, with 
the Law of God, so passed into oblivion, O wretched Judea, deceived of Satan!” 


And having said this, Jesus said again: “I confess before heaven, and call to witness 
everything that dwells upon the earth, that I am a stranger to all that men have said of 
me, to wit, that I am more than man. For Iam a man, born of a woman, subject to the 


judgement of God ...” 


Similarly, in Chapter 52, Barnabas reiterates the emphasis Jesus put on his own 
humanity: “Truly I say to you that, speaking from the heart, I tremble because by the 
word I shall be called God, and for this I shall have to render account. As God lives, in 
whose presence my soul stands, I am a mortal man as other men are, for although God 
has placed me as a prophet over the House of Israel for the health of the feeble ...” 


Furthermore, Barnabas dwells on the Prophetic Mission of Jesus in Chapter 47: 
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Jesus went down, in the second year of his prophetic ministry, from Jerusalem, and 
went to Nain. Whereupon, as he drew near to the gate of the city, the citizens were 
bearing to the sepulchre the only son of his mother, a widow, over whom every one was 
weeping. Whereupon, when Jesus had arrived, the men understood how that Jesus, a 
prophet of Galilee, was come: and so they set themselves to beseech him for the dead 
man, that he being a prophet should raise him up; which also his disciples did. Then 
Jesus feared greatly, and turning himself to God, said: “Take me from the world, O 
Lord, for the world is mad, and they well near call me God!” And having said this, he 
wept. 


Barnabas does not only assert that Jesus (PBUH) was an Apostle of God, but he also 
reports how Jesus received the Revelation for the first time, an event which he is the 


only one to refer to: 


When Jesus was thirty years old, as he told me himself, he went to the Mount of Olives 
in the company of his mother so as to collect olives. One afternoon, while he was 
praying and at the moment, he said: “O God! With your Mercy ...” a bright light fell on 
him and a host of angels who surrounded him repeated this prayer: “O God! Glory be to 
You!” The Archangel presented him with a Book, in the likeness of a bright mirror which 
went straight into the heart of Jesus. Thanks to this Book, Jesus knew what God did, 
what He said, and what He desired, as if everything had been revealed to him. He thus 
told me, “O Barnabas! You have to understand that I know all the Prophets, all 
Revelations, and everything I say comes from this Book”. 


Was this book the Gospel, or another Holy Book? To answer such a question, we may 
say that it was “the Torch of Revelation” of which the Negus spoke, and the Law which 
Waraqa Ibn Nawfal alluded to when Khadija recounted to him what had happened to 
Muhammad (PBBUH) during the Prophet’s reception of the first Revelation. 


It should be noted here that the Gospel of Barnabas, and that of Luke are in agreement 
regarding the age of Jesus (PBBUH) when he first received the Revelation. In Chapter 3 
of his “Gospel,” Luke says in this respect(69): “And Jesus himself began to be about 


thirty years of age...” 


In his description of the Prophetic Mission of Jesus, Barnabas seems to have taken it 
upon himself to report the words of Jesus, which announced the coming of a Savior, 
who would be from among the descendants of Ishmael (PBBUH). Here is what is stated 
in Chapter 208: 


The High Priest answered: “this I ask of you, and I do not seek to slay you, wherefore 
tell us: Who was this son of Abraham?” Jesus answered: “The zeal of your honor, O 
God, inflames me, and I cannot hold my peace. Truly I say, the son of Abraham was 
Ishmael, from whom must be descended the Messiah promised to Abraham, that in him 
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should all the tribes of the earth be blessed.” Then was the high priest wroth, hearing 
this, and cried out: “Let us stone this impious fellow, for he is an Ishmaelite, and has 
spoken blasphemy against Moses and against the Law of God.” 


Throughout his Gospel, Barnabas refers to Ishmael as the son whom Abraham promised 
to give as an offering to God, instead of Isaac. This is well-illustrated in Chapter 13: 


The angel Gabriel answered: “Arise, Jesus, and remember Abraham, who being willing 
to sacrifice his only-begotten son Ishmael to God, to fulfil the word of God, [when] the 
knife [was] not able to cut his son, offered a sheep in sacrifice at my word. Therefore, 


you shall [do the same], O Jesus, servant of God.” Jesus answered: “Willingly ...” 


Likewise, in Chapter 43, he further confirms this idea at some length: 


“Truly I say to you, that every prophet when he is come has borne to one nation only 
the mark of the mercy of God. And so their words were not extended save to that 
people to which they were sent. But the Messenger of God, when he shall come, God 
shall give to him as it were the seal of his hand, insomuch that he shall carry salvation 
and mercy to all the nations of the world that shall receive his doctrine. He shall come 
with power upon the ungodly, and shall destroy idolatry, insomuch that he shall make 
Satan confounded; for so promised God to Abraham, saying: “Behold, in your seed I 
well bless all the tribes of the earth: and as you have broken in pieces the idols, O 
Abraham: even so shall your progeny.” 


James answered: “O master, tell us in whom this promise was made; for the Jews say 
“in Isaac,” and the Ishmaelites say “in Ishmael; Jesus answered: David, whose son was 
he, and of what lineage?” James answered: “Of Isaac was father of Jacob, and Jacob 
was father of Judah, of whose lineage is David.” 


Then Jesus said: “And the Messenger of God when he shall come, of what lineage will 
he be?” The disciples answered: “Of David.” Whereupon Jesus said: “You deceive 
yourselves; for David in spirit calls him lord, saying thus: God said to my lord, sit you 
on my right hand until I make your enemies your footstool. God shall send forth you rod 
which shall have lordship in the midst of your enemies. If the Messenger of God whom 
you call Messiah were son of David, how should David call him lord? Believe me, for 


truly I say to you, that the promise was made to Ishmael, not Isaac.” 


The reference of Barnabas to the fact that Ishmael was destined to be sacrificed led him 
to talk about the coming Messenger, and the signs which foretold this event, even 
though the way Barnabas deals with this issue slightly differs from the way the Holy 


Quran refers to it. 


That the Gospel announced the coming of Muhammad (PBBUH) is a fact which the Holy 


Koran confirms. The way the Gospel of Barnabas reports the “Good Tidings” of the 
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future Messenger shows that the story has been rectified later. We should also recall 
here that the text of the Gospel of Barnabas was published in Italian and Spanish. It is 
most likely that it was translated into these two languages, and that its original version 
was written in one of the languages which were widely spoken at the time of the 
Prophetic Mission of Jesus (PBBUH). It seems also probable that its translation may 
have been undertaken after the Call to Prophecy of Muhammad (PBBUH). 


All these hypotheses do not undermine the value of this Gospel which is coherent in 
terms of both the accuracy of the information it provides, and the coincidence of most 
of the events it relates with those reported in the canonical Gospels. However, this 
coincidence should not be generalized as to include the contents of the accounts, 
especially that the Gospel of Barnabas differs from the Gospels as far as the Oneness of 


God and the prophecy of Jesus are concerned. 


Christianity, according to the Gospel of Barnabas is just a ring in the chain of the 
monotheistic message. His Gospel was, thus, written in defense of the pure and 
authentic religion at the very request of Jesus himself. No matter what the story of the 
extant copies of this Gospel might be, it remains the closest of all Gospels to the spirit 
of Islam. Undoubtedly, its refutation of the idea of Trinity and the Holy Spirit amply 
justifies the banning it was subjected to. Moreover, it is a Gospel which condemns the 
deification of Jesus, combats those who allowed the consumption of unclean meat, and 
rejected circumcision. Significantly enough, it considers Christianity as a monotheistic 


religion. 


However, the Gospel of Barnabas is not the only Book which ceased to be in use, for 
there were other Gospels, such as Thomas’s, which was composed in the second 
century,(70) and mysteriously disappeared at the beginning of the fourth century. It 
had been completely forgotten by Christians until a copy of it (written in Coptic 
language) was found in Upper Egypt in 1947. 


European translators have made flagrant errors in rendering many texts of this Gospel 
into their own languages. For instance, in the French translation of Thomas’s book by 
Jean Derosse, we read that Salome (a wealthy dancer of Arab origins, who had married 
many times before she met Jesus) said to Christ: “Who are you ... so as to eat at my 
table, and to climb onto my bed?” Since the word “bed” may connote for the Europeans 
the idea of having sexual intercourse, some exegetes have accused Jesus of adultery 
with that woman. Yet, it should be stressed here that the word, “bed” for Oriental and 
Semitic people, may well suggest hospitality. The Arab idiomatic expression: “I ran on 
his bed and ate his food,” suggests the hospitality of the host(71). 


Anyone who contemplates the statement of Salome will easily realize that Jesus was 
completely innocent of the charge, for if the two had been lovers, Salome would not 
have been surprised by Jesus “sharing her bed,” in the pejorative sense of the 
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expression, because such an act is common among lovers in all societies. Obviously, the 
statement of Salome implies her glorification of Jesus and the high respect she showed 
him. In other words, Salome wanted to say, “Your noble position made me open my 
doors to you, which I have never done with anybody else. Who are you then, and what 
kind of man are you?” Later in the story, Jesus tells her, “I am the Messenger of God,” 
a statement to which Salome responds as follows: “I am your disciple”. 


Such serious errors which distort the meanings that the general public and the élite, 
alike, derive from religious texts clearly show that the truth is always attained by 
turning to the original language in which the Divine Message had been revealed, and by 


understanding the subtle meanings of the language of the Revelation. 


An Analysis of the History of Christianity: 


The history of the Christian religion is one of schisms. Ancient Muslim scholars, who 
have shown interest in the history of the different Christian sects, and in commenting 
on their ideas, have listed a number of sects. Here is a brief summary of their 
findings(72): 


- The Arians (followers of Arius) believe that: 


e Christianity consists of pure monotheism; 


e Jesus (PBBUH) is a mortal man; 


e Jesus is the Word of God. Thanks to this Word, the heavens and the earth have been 
created. 


- The followers of Paul, the Patriarch of Antioch, believe that: 


e Christianity is, in essence, authentic monotheism; 


e Jesus is a Prophet like all the other prophets. God created him in the womb of his 
virgin mother, Mary. He was a human being, and not a god. Paul once stated, “I do not 
know what is meant by the Word, or by the Holy Ghost”. 


- The followers of Macedonius believe that: 


e Christianity is basically genuine monotheism; 


e Jesus is a mortal; 


e Jesus is a Prophet like all the other prophets; 
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e Jesus is the Holy Spirit, and the Word of God, but, according to Macedonius, the Holy 


Spirit and the Word of God were actually created. 


- The Barbelognostics take for granted the fact that Jesus and his mother are deities. 
This sect was at the origin of Malcionism, the sect that comprised the Christian kings of 
Ethiopia and Nubia, the Christians of Africa, Andalusia, and Palestine, according to Ibn 


Hazm. 


- The followers of Malcion believe that: 


e Jesus is both a full god and a full human being, and that neither self actually differs 
from the other; 


e It was the mortal self of Jesus that was crucified, while the divine self was not; 


e Mary gave birth to both the divine and the human selves which make up Jesus, but 
the two selves constitute one entity. 


- The Nestorians, followers of Nestorius, constitute a sect which was actually an off- 
shoot of the Malcionian sect. They assume that: 


e Mary gave birth to a human being, not to a god; 


e God did not beget a mortal being, but a god. 


- The Jacobites think that: 


e Jesus is God and God is Jesus; 


e God was crucified and killed; 


e The universe remained without a ruler for three days, then God arose from death and 


assumed his former role as Providence; 


e God was begotten anew, and what was begotten became old once again. 


Ibn Hazm comments on the sect of the Jacobites as follows: 


It is a sect which has completely departed from reason and conscience. Mutation is 
transformation, but mutation and transformation cannot be attributed to the First, the 
Omnipresent. High above all this is the Almighty. If divine mutation were possible, God 
would be begotten, and the begotten requires a creator. To invalidate such a belief, 
suffice it to say that it is nonsense, for reason utterly refutes it. 
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Schism continued to increase among Christian sects -a fact which is attested to by the 
proliferation of councils: both ecumenical councils, which were attended by Patriarchs 
and Bishops from all over the world, and regional councils, such as those of the Oriental 
Churches, for instance. To have an idea about these councils, here is a succinct 


assessment of them: 


The first Council was that of Nicea in 325 AD., which was attended by priests coming 
from Central Asia, Egypt, Syria, Greek provinces (though these were sparsely 
represented), and Europe. The debates were heated, especially concerning the divinity 
of Jesus; the doctrine of Arius was rejected and condemned(73). The following are the 


most noteworthy decisions taken by the Council: 


e The announcement of the divinity of Jesus; 


e The consideration of Jesus as the Redeemer; 


e The establishment of the official list of the Holy Book; 


e The destruction of the Epistles and Gospels which were not included in the above list; 


e The subjection of the Church to worldly authority. 


In subsequent councils, discussions focussed on the nature of the Holy Spirit, the 
Virginity of Mary after the birth of Jesus, the infallibility of the Pope, his prerogatives 
and those of the Church. As to the opponents of the Councils’ resolutions, they were 
completely excluded. 


Some researchers, such as Jean Rechette(74), think that there are two conceptions of 
the history of Christianity: 


- That of the Roman Catholic Church which conceives of the history of Christianity as a 
tree whose trunk is the Catholic Church, and whose branches are the other churches. 
According to this view, the latter churches have gone astray, while the Roman Catholic 
Church has remained the true church (the Church of Jesus). 


- That of those who consider the Church of Jesus (and not the catholic Church) as the 
trunk of the tree, but the Church of Jesus has failed in its mission from the outset, and 
has betrayed the Message of Jesus. 


The Churches 


e The Catholic Church: 
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This church deems the Pope to be the (supreme) priest on the earth, and recognizes his 


authority. It believes in the following principles: 


- The Pope is the head of the Holy See (which is composed of bishops, ...) by virtue of 
his ministry, which is itself based on the Tradition established by Saint Peter and Saint 


Paul. 


- The Pope becomes the Supreme Chief of the Church from the moment he is invested 
with the office. In possession of the ecclesiastic power, he exercises his authority in 
matters of dogma and morality. 


- His ex-cathedra declarations are infallible and all catholic people must abide by them. 


e The Protestant Church: 


Martin Luther’s attempts to reform the church culminated in the separation with the 
Roman Catholic Church when he declared that the Bible (the Torah) was the only 
authority in matters of faith, denied any holiness to the Catholic Church, and granted 
everyone the right to exercise exegesis. Protestants thus became free to set up new 
churches whenever they had serious doubts about the sincerity of their church in 
matters pertaining to the Biblical discourse. It was within this Church that Calvin 


announced the era of ecclesiastic ordinances. 


The Protestants disagreed with the Catholics about the prayer on the dead, about the 
prayer on moralizing persons, about the infallibility of the Pope, and about Mary’s 
virginity after the birth of Jesus (PBBUH). 


e The Orthodox Churches: 


The schism between the oriental churches and the Catholic Church occurred in 1054 of 


the Christian Era for two reasons: 


- The conception that they had of the church and of its structure. Each bishop enjoyed 
doctrinal freedom. As to the Church itself, it consisted of a set of independent churches, 
represented in their entirety by the Patriarch in Constantinople. The unity of these 
churches, according to the followers of the Orthodox Church, is assured by the Holy 


Ghost and by the observance of faith, and not by doctrinal unity. 


- Starting from the 8th century AD, these churches started to differ with their Western 
counterparts regarding the issue of “filiation”. 


- The Orthodox Church has its own mass. 


e The Oriental Churches: 
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The Oriental Churches are issued from two currents which rose in opposition to the 


Councils of the 5th Century. 


- Nestorism, which defends the idea of a dual nature in Jesus, a divine nature and a 


human one. 


- The supporters of the belief that Jesus did not have a dual nature, but only one. 


These churches should not be confused with the Orthodox Church, even if some of them 
now depend on the latter. 


e The Anglican Church: 


The Anglican Church was created in 1534 A.D, with King Henry VIII at its head. When 
this Monarch announced that he was marrying again because his first wife turned out to 
be barren, the Roman Catholic Church opposed the proposed marriage. In protest, the 
King decided to break away with the Church in Rome, in what was perceived as a 
patriotic rebellion against the Papal authority. 


In addition to all of the above churches, some Christian sects occupy a special place 
among the Christian masses in the Twentieth Century. I have in mind here the 
Mormons who have launched a debate on prophetic missions. According to them, the 
Testament consists of the Old Testament, which comprises the Torah of Moses, the 
Books of the Apostles, the Chronicles of the New Testament, with its four Gospels, and 
the other Books (27 books, all in all). They added to these, “The Book of the Mormons,” 
which they considered as a Holy Book. They claim that the Holy Ghost actually revealed 
his secrets to their Prophet, Joseph Smith, in 1833. The Book consists of 15 major 


parts, each designated by the name of its author. 


The Mormons believe that Moroni actually concealed the writings which make up “the 
Book of the Mormons,” back in 421 AD in order that they might eventually bear witness 
to their faith at the end of times. The same Moroni is believed to have been 
resuscitated, and to have actually visited Joseph to whom he revealed secrets and 
explanations relative to some writings in Hebrew which some Jews, originating from the 
Orient, had brought with them to America. These Jews are said to be the descendants 


of some of the contemporaries of Jesus. 


In their profession of faith, the Mormons declare: “We believe in the gathering of 
Israelites at the end of times, and in the re-organization of the ten tribes. We are 
convinced that Zion (the New Jerusalem) is going to be re-established on the American 
continent, that Jesus himself is going to reign over the world, and that the earth is 
going to be regenerated.” 
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Among the influential Christian sects today, it is worth mentioning the sect of “Jehovah 
Witnesses"(75) 


According to Rochette, the members of the various Christian churches are as follows: 


- The Catholic Church: 840 millions 


- The Oriental Churches: 2.5 millions 


- The Orthodox Churches: 100 millions. 


- The Anglican Church: 60 millions. 


- The Protestant Churches: 300 millions. 


All in all, the total number of Christians around the world adds up to 1 billion and 
300,000 millions. 


Contemporary Translations of the Gospels: 


The extraordinary expansion of Christianity, with its sundry doctrines, has warranted 
the translation of the Gospels into different languages. In addition to the languages 
mentioned in the present study, it may be useful to enumerate the current translations, 
along with their Internet sites: 


www.thechristian.orh/bible/bible.htm/ 


In this site, we find the following Greek translations of the Bible: 


The Byzantine Greek Text 1991 


The Wescott 1881 


Textus receptus 1550/1894 


- Two Spanish Translations: Reina Valera 1909, Reina Valera 1989 


- Two German Translations: Luther 1912, Original Elbergelder 1905 


- Two French Translations: Darby 1991, Louis Second 1920 


- Five English Translations: New King James Version; King James Version; Revised 
Standard Version, Translation (John Darby); Translation (Young). 


We also find a Russian translation and an introductory study therein. 
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The other sites to be consulted are as follow: 


- For a Vietnamese Translation of the Bible: 


www.cathlic.org.tw/vntaiwan/vietbibl.htm| 


- For a Chinese Translation of the Bible: 


www.ifcess.org.ftp.pub/org/bcec/cbible/bible.html 


- For an Indonesian Translation of the Bible: 


http://Kcm.co.kr/bible/bible.htm| 


- For a Japanese Translation of the Bible: 


www.ee.uts.ed.au/~hajime/homepage/njb/newtestament.html 


- For a Norwegian Translation of the Bible: 


www.menfak.no/bible 


There also exist in some sites comparative essays of the different translations of the 
Gospel. A case in point is Mark Davies’ presentation of the Gospel of Luke in thirty 


languages: 


http://madavies.for.ilstu.edu/redirect.html 


To the above one may add the sites of the Christian Churches themselves, the sites of 


general libraries, and the sites of electronic university libraries. 


Some sites feature specialized glossaries and dictionaries of the Gospel. Instances of 
these include: The Bible Name Dictionary by Hitchcock, A Dictionary of Prophecy Terms 


by Jack Van Impe, and The Glossary and Dictionary of the Gospel by Baker. 


Section Iv 
The Statements of the Holy Qur’an on Jesus (PBBUH) 


Allah (The Most High) says in the Holy Qur’an: 


“And indeed, We sent Nûh (Noah) and Ibrahim (Abraham), and placed in their offspring 
Prophethood and Scripture. And among them there are some who are guided; but 
many of them are Fasiqtin (rebellious, disobedient to Allah)” (Surah Al Hadid (Iron); v. 
26) 
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“Then, We sent after them Our Messengers, and We sent ‘Isa (Jesus) - son of Maryam 
(Mary), and gave him the Injeel (Gospel). And We ordained in the hearts of those who 
followed him compassion and mercy. But the monasticism which they invented for 
themselves, We did not prescribe for them, but (they sought it) only to please Allah 
therewith, but they did not observe it with the right observance. So We gave those 
among them who believed their (due) reward; but many of them are Fâsiqûn 
(rebellious, disobedient to Allah)” (Surah Al Hdid (Iron); v. 27). 


“(Remember) when Allah will say (on the Day of Resurrection). “O ‘Isa (Jesus), son of 
Maryam (Mary! Remember My Favor to you and to your mother when I supported you 
with RGh-ul-Qudus [Jibril (Gabriel)] so that you spoke to the people in the cradle and in 
maturity; and when I taught you writing, Al-Hikmah (the power of understanding), the 
Taurat (Torah) and the Injeel (Gospel); and when you made out of the clay a figure like 
that of bird, by My Permission, and you breathed into it, and it became a bird by My 
Permission, and you healed those born blind, and the lepers by My Permission, and 
when you brought forth the dead by My Permission, and when you brought forth the 
dead by My Permission; and when I restrained the Children of Israel from you (when 
they resolved to kill you) as you came unto them with clear proofs, and the disbelievers 
among them said: “This is nothing but evident magic.” (Surah Al Ma‘da (The Table 
Spread with Food); v. 110). 


“ And when I (Allah) revealed to Al-Hawâriyyûn (the disciples) [of ‘Isa (Jesus)] to 
believe in Me and My Messenger, they said: “We believe. And hear witness that we are 
Muslims”- (Idem; v. 111). 


“(Remember) when Al-Hawariyydn (the disciples) said: “O ‘Isa (Jesus), son of Maryam 
(Mary)! Can your Lord send down to us a table spread (with food) from heaven?” ‘Isa 
(Jesus) said: “Fear Allah, if you are indeed believers.” (Idem; v. 112) 


“They said: ‘We wish to eat thereof and to satisfy our hearts (to be stronger in Faith), 
and to know that you have indeed told us the truth and that you have indeed told us 
the truth and that ourselves be its witnesses.” ” (Idem; v. 113) 


“ “Isa (Jesus), son of Maryam (Mary), said: “O Allah, our Lord! Send us from the heaven 
a table spread (with food) that there may be for us - for the first and the last of us - a 
festival and a sign from You; and provide us with sustenance, for You are the Best of 
sustainers.” (Idem; v. 114) 


“Allah said: I am going to send it down unto you, but if any of you after that 
disbelieves, then I will punish him with a torment such as I have not inflicted on anyone 


among (all) the ‘Alamin (mankind and jinn)” (Idem; v. 115) 
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“And (remember) when Allah will say (on the Day of Resurrection): “O ‘Isa (Jesus), son 
of Maryam (Mary)! Did you say unto men: “Worship me and my mother as two gods 
besides Allah?” He will say: “Glory be to You! It was not for me to say what I had no 
right (to say). Had I said such a thing, You would surely have known it. You know what 
is in my inner-self though I do not know what is in Yours; truly, You, only You, are the 
All-Knower of all that is hidden (and unseen). (Idem; v. 116) 


“Never did I say to them aught except what You (Allah) did command me to say: 
‘Worship Allah, my Lord and your Lord.’ And I was a witness over them while I dwelt 
amongst them, but when You took me up, You were the Watcher over them; and You 
are a witness to all things. (This is a great admonition and warning to the Christians of 
the whole world).” (Idem; v. 117) 


“ If You punish them, they are Your slaves, and if You forgive them, verily You, only 
You, are the All-Mighty, the All-Wise.” (Idem; v. 118) 


“And when ‘Isa (Jesus) came with (Our) clear Proofs, he said: ‘I have come to you with 
Al-Hikmah (Prophethood), and in order to make clear to you some of the (points) in 
which you differ. Therefore fear Allah and obey me.” (Surah Az-Zukhruf (The Gold 
Adornments); v. 63) 


“Verily, Allah! He is my Lord (God) and your Lord (God). So worship Him (Alone). This 
is the (only) Straight Path (i.e. Allah’s religion of true Islamic Monotheism)” - (Idem; v. 
64) 


“But the sects from among themselves differed. So woe to those who wrong [by 
ascribing things to ‘Isa (Jesus) that are not true] from the torment of a painful Day (i.e. 
the Day of Resurrection)!” (Idem; v. 65). 


“Do they only wait for the Hour that it shall come upon them suddenly while they 
perceive not?” (Idem; v. 66) 


“And (remember) when ‘Isa (Jesus), son of Maryam (Mary, said: “O Children of Israel! I 
am the Messenger of Allah unto you, confirming the Taurat [(Torah) which came] 
before me, and giving glad tidings of a Messenger to come after me, whose name shall 
be Ahmad. But when he (Ahmad i.e. Muhammad (PBBUH) came to them with clear 
proofs, they said: ‘This is plain magic’.” (Surah As-Saff (The Row or the Rank); v. 6) 


“And who does more wrong than the one who invents a lie against Allah, while he is 
being invited to Islam? And Allah guides not the people who are Zalimtn (polytheists), 


wrong-doers and disbelievers.” (Idem; v. 7) 
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“And mention in the Book (the Qur’an, O Muhammad (PBBUH), the story of) Maryam 
(Mary), when she withdrew in seclusion from her family to a place facing east.” -- 
(Surah Maryam (Mary); v. 16) 


“She placed a screen (to screen herself) from them; then We sent to her Our Ruh 
[angel Jibril (Gabriel)], and he appeared before her in the form of a man in all 
respects.” --(Idem; v. 17) 


“She said: ‘Verily! I seek refuge with the Most Gracious (Allah) from you, if you do fear 
Allah’.” -- ( Idem; v. 18) 


“The angel) said: ‘I am only a messenger from your Lord, (to announce) to you the gift 


of a righteous son’.’ - ( Idem; 19) 


“She said: ‘How can I have a son, when no man has touched me, nor am I unchaste,’ 
.” — (Idem; v. 20) 


He said: 


“So (it will be), your Lord said: ‘That is easy for Me (Allah): And (We wish) to appoint 
him as a sign to mankind and a mercy from Us (Allah), and it is a matter (already) 
decreed, (by Allah).’ ” (Idem; v. 21) 


“So she conceived him, and she withdrew with him to a far place (i.e. Bethlehem valley 


about 4-6 miles from Jerusalem).” (Idem; v. 22) 


“And the pains of childbirth drove her to the trunk of a date-palm. She said: ‘Would that 
I had died before this, and had been forgotten and out of sight’ ” (Idem; v. 23) 


“The [the baby ‘Isa (Jesus) or Jibril (Gabriel] cried unto her from below her, saying: 


‘Grieve not: your Lord has provided a water stream under you’. (Idem; v. 24) 


“And shake the trunk of date-palm towards you, it will let fall fresh ripe dates upon 
you.” (Idem; v. 25) 


“So eat and drink and be glad. An if you see any human being, say: ‘Verily! I have 
vowed a fast unto the Most Gracious (Allah) so I shall not speak to any human being 
this day.” (Idem; v. 26) 


“Then she brought him (the baby) to her people, carrying him. They said :’O Mary! 


Indeed you have brought a thing Fariyy ( a mighty thing). [Tafsir At-Tabari]” (Idem; v. 
27) 
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“O sister (i.e. the like) of Hardin (Aaron! Your father was not a man who used to commit 


adultery, nor your mother was an unchaste woman.” (Idem; v. 28) 


“ Then she pointed to him. They said: ‘How can we talk to one who is a child in the 


cradle?” (Idem; v. 29) 


“He [Isa (Jesus)] said: ‘Verily I am a slave of Allah, He has given me the Scripture and 


made me a Prophet;” (Idem; v. 30) 


“And He has me blessed wherever I be, and has enjoined on me Salat (prayer), and 


Zakat, as long as I live.” (Idem; v. 31) 


“And dutiful to my mother, and made me not arrogant, unblest.” (Idem; v. 32) 


“And Salam (peace) be upon me the day I was born, and the day I die, and the day I 


shall be raised alive!” (Idem; v. 33) 


“Such is ‘Isa (Jesus), son of Maryam (Mary). (It is) a statement of truth, about which 
they doubt (or dispute). (Idem; v. 34) 


“It befits not (the Majesty of) Allah that He should beget a son [this refers to the 
slander of Christians against Allah, by saying that ‘Isa (Jesus) is the son of Allah]. 
Glorified (and Exalted) be He (above all that they associate with Him). When He decrees 
a thing, He only says to it: ‘Be!’ - and it is.” (Idem; v. 35) 


I have thought it befitting to conclude this study, devoted to the original language of 
the prophetic Message of Jesus (PBBUH), with these Qur’anic verses. They represent 
the guiding light which will enable us to put an end to any disagreement and dispute 
over this episode of divine revelation: the dispatching of Allah’s Messenger Jesus, son of 


Mary, Allah’s Word, along with the Holy Spirit. 


On the strength of the verses we have quoted which mention ‘Issa Ibn Maryam, it 
becomes clear that the Qur’an describes the unifying Christian message and highlights 
the proof, the guidance, the invitation, the glad tidings, and the warnings contained in 
the Gospel which Almighty Allah revealed to His Messenger, ‘Issa Ibn Maryam. 
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